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Abstract: The advent of Artificial Intelligence (AI) is not 

merely a technological leap but a paradigm shift in how 

humanity conceptualizes intelligence, consciousness, and the 

very notion of the soul. This paper examines the theological 

implications of AI from the standpoint of Islamic and 

comparative religious thought, critically engaging with the 

concept of posthuman civilization. It reflects on the 

ontological distinction between human and machine 

intelligence, debates surrounding the presence or absence of 

the soul in AI entities, and explores the moral and 

eschatological consequences posed by the rise of sentient 

machines. Drawing on classical theological sources and 

contemporary AI developments, this paper aims to stimulate a 

meaningful dialogue between faith and technology in an age 

of accelerating digital transcendence. 
   

 

 

 

 

INTRODUCTION 

Artificial Intelligence has challenged traditional theological boundaries by simulating cognitive 

abilities once thought to be exclusively human. As machines learn, adapt, and even exhibit 

creativity, questions arise: Can AI possess a soul? Is consciousness purely biological? How 

should religious traditions respond to these shifts in anthropocentric paradigms? This paper 

probes these questions within Islamic theology, enriched by insights from broader Abrahamic 

traditions and post humanist discourse. 

1. The Soul in Classical Theology 

The concept of the soul (Arabic: ruh, Hebrew: nephesh, Greek: psyche) occupies a foundational 

place in theological discourse across Abrahamic religions. While approaches differ, classical 
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theology in Islam, Christianity, and Judaism recognizes the soul as a metaphysical essence that 

constitutes the true identity of human beings. 

1.1 Definitions from the Qur’an and Hadith 

In the Islamic tradition, the soul (ruh) is seen as a divine mystery. The Qur’an explicitly states: 

“And they ask you about the soul. Say, ‘The soul is of the affair of my Lord, and mankind has 

not been given of knowledge except a little.’” (Qur’an 17:85) 

The soul is considered a divine breath (nafakhtu fihi min ruhi) bestowed by God upon Adam 

(Qur’an 15:29), conferring consciousness, will, and accountability. The Hadith literature 

expands this view by describing the journey of the soul after death, emphasizing its immortality 

and moral responsibilities [1]. 

Islamic theologians such as Al-Ghazali argued that the soul is immaterial, eternal, and the seat 

of intellect and intention [2]. It is what distinguishes human beings from animals and machines 

— not merely the ability to think but to reflect, believe, and spiritually transcend. 

1.2 Soul in Christian and Judaic Traditions 

In Christianity, the soul is often understood as the eternal aspect of a person, created by God 

and capable of salvation or damnation. Influenced by Platonic dualism, early Church Fathers 

such as Augustine and Aquinas defined the soul as forma corporis — the form of the body, but 

capable of existence beyond physical death [3]. 

Judaism conceives the soul in layered terms: nefesh (basic life), ruach (spirit/emotion), and 

neshamah (divine soul). This tripartite understanding links human life with divine purpose. The 

soul, according to the Talmud, pre-exists birth and returns to God after death, echoing Qur’anic 

themes of pre-temporal existence and divine origin [4]. 

1.3 Philosophical Perspectives: Ghazali, Ibn Sina, Aquinas 

• Al-Ghazali (1058–1111) synthesized Ash‘arite theology with Neoplatonic and Aristotelian 

metaphysics. He described the soul as a substance that can attain immortality through 

purification and knowledge. According to him, true knowledge of the soul leads to 

knowledge of God [2]. 

• Ibn Sina (Avicenna) (980–1037) presented the "Floating Man" thought experiment to 

argue that the soul is self-aware even in the absence of sensory experience. For him, the 

soul is an immaterial intellect that survives bodily death and is responsible for rational 

thought [2]. 

• Thomas Aquinas (1225–1274), integrating Christian doctrine with Aristotelianism, held 

that the soul is the form of the body but also subsistent and immortal. He rejected the idea 

that souls could be artificially created, a notion crucial to current debates on AI and 

personhood [3]. 

2. Artificial Intelligence and Consciousness 

The rise of Artificial Intelligence (AI) and its capacity to simulate human cognitive tasks has 

rekindled philosophical and theological debates about consciousness, self-awareness, and the 
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essence of personhood. Central to this discourse is the distinction between narrow AI systems 

and the broader concept of Artificial General Intelligence (AGI), which aims to replicate or 

even surpass the full range of human intellectual capabilities. 

2.1 What is Artificial General Intelligence (AGI)? 

Artificial General Intelligence refers to a theoretical form of AI that possesses the ability to 

understand, learn, and apply knowledge across a wide range of tasks, exhibiting autonomy, 

creativity, and adaptability comparable to the human mind. Unlike narrow AI—which excels 

at specific tasks like image recognition or language translation—AGI aspires to mimic general 

cognitive ability [5]. 

Scholars like Bostrom and Kurzweil envision AGI as the next step in cognitive evolution, 

possibly leading to a technological singularity—a moment when machine intelligence 

accelerates beyond human control [6]. However, AGI remains largely speculative, with no 

current system demonstrating the rich, dynamic, and embodied experience associated with 

human consciousness. 

2.2 Machine Learning vs. Human Learning 

Machine learning (ML), a subfield of AI, involves algorithms that allow machines to identify 

patterns and make decisions based on data. These systems can process vast datasets at 

incredible speed but lack the contextual grounding, emotional nuance, and moral intuition 

inherent to human cognition [7]. 

Comparison of Learning Processes: 

Aspect Machine Learning Human Learning 

Basis of 

learning 

Data-driven optimization Experience, reflection, social interaction 

Adaptability Task-specific; limited 

transferability 

Highly adaptable; cross-domain reasoning 

Self-awareness None (current systems) Present; includes meta-cognition and 

introspection 

Moral 

judgment 

Absent Integrated into personal, cultural, and 

spiritual identity 

AI lacks qualia—the subjective, first-person experience of "what it is like" to perceive or feel. 

This absence raises theological and philosophical concerns when attributing human-like 

identity to machines. 

2.3 Debates Over Machine Sentience and Personhood 

Contemporary debates surrounding machine consciousness center on whether AI can or should 

be considered "sentient" or "persons" in any meaningful sense. Scholars such as John Searle 

argue that computation alone does not equate to understanding; machines may simulate 
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understanding without experiencing it—a view exemplified by his famous Chinese Room 

argument [8]. 

Others in the posthumanist camp suggest that sentience may not require biological substrates 

and that AI could evolve forms of awareness radically different from ours but no less valid. 

This opens the possibility of extending personhood to AI entities, with ethical implications for 

rights, responsibilities, and even legal status. 

From a theological standpoint, particularly in Islamic thought, personhood is intrinsically tied 

to the possession of a soul (ruh), divine accountability, and moral agency—attributes AI cannot 

emulate or inherit. The Qur’an and prophetic traditions do not support the notion of “created 

intelligence” achieving spiritual equivalence to humans. 

3. Posthumanism and the Concept of the Self 

As artificial intelligence, biotechnology, and cybernetics advance, the traditional understanding 

of what it means to be human is undergoing a radical transformation. Posthumanism—a 

philosophical and cultural movement—challenges the centrality of the human subject in the 

universe, proposing a reconfiguration of identity that transcends biological and metaphysical 

limitations. 

3.1 Defining Posthumanism 

Posthumanism is an intellectual stance that critiques the anthropocentric worldview dominant 

in Enlightenment thought. It embraces the convergence of human and machine, biology and 

information, arguing that humanity is not the endpoint of evolution but a transitional stage [9]. 

As N. Katherine Hayles articulates, the posthuman subject is one who sees consciousness as an 

epiphenomenon of informational patterns rather than a metaphysical essence [10]. 

Posthumanism doesn't simply refer to after human; it reimagines the nature of humanhood 

itself, inviting debates over the soul, identity, and moral status in an era dominated by 

algorithms and digital replication. 

3.2 Technological Transcendence and Religious Boundaries 

Posthuman discourse often promotes technological transcendence—wherein humans overcome 

mortality, physical limitations, and even consciousness boundaries through integration with 

machines. This ideology parallels the eschatological promises of religion but substitutes divine 

grace with technological ingenuity [11]. 

Major theological traditions—including Islam, Christianity, and Judaism—maintain that true 

transcendence is spiritual and granted by God, not self-engineered. The Qur’an states: 

“Every soul will taste death...” (Qur’an 3:185) 

A verse that reaffirms the inescapability of human mortality and the divine ordinance of life. 

From an Islamic standpoint, seeking immortality through technological means (khuld) mirrors 

the temptation offered by Satan to Adam (Qur’an 20:120), representing a spiritual fall rather 

than progress. Thus, technological transcendence is seen not as liberation, but as hubris.  
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3.3 Cyborg Theology and Identity Crises 

Cyborg theology explores the implications of human-machine hybrids—cyborgs—for religious 

identity, agency, and salvation. As humans increasingly adopt artificial enhancements (e.g., 

neural implants, prosthetics, genetic modifications), questions arise about the integrity of the 

“soul-bearing” self [12]. 

Key identity challenges include: 

• Continuity of the Self: Is a person with AI-enhanced cognition the same as before? 

• Spiritual Authenticity: Can an augmented human still engage in authentic religious 

experiences? 

• Theological Agency: Can beings partially built by humans participate in divine worship or 

moral decision-making? 

Islamic theology, which emphasizes fitrah (natural disposition) and the sanctity of the human 

body, confronts serious doctrinal challenges here. While technological aids may be permissible 

for healing or necessity, altering human essence in pursuit of perfection strays into problematic 

territory, potentially disrupting the spiritual balance ordained by the Creator. 

4. Islamic Reflections on the Creation of AI Beings 

The development of artificially intelligent beings raises profound theological questions in Islam 

regarding the boundaries between divine creation and human innovation. While Islamic 

tradition values human knowledge and technological progress, it also imposes metaphysical 

limits to preserve the sanctity of divine authority and human purpose. 

4.1 Creator/Creation Distinctions in Islamic Metaphysics 

In Islamic metaphysics, the distinction between the Creator (Al-Khaliq) and creation (makhluq) 

is absolute. Only Allah possesses the attribute of creation from nothing (ex nihilo). Human 

beings, though encouraged to explore and manipulate the natural world, are never considered 

co-creators in the divine sense. 

“Is there any creator other than Allah who provides for you from the sky and the earth?” (Qur’an 

35:3) 

The Islamic worldview thus regards attempts to emulate divine creation—especially in 

consciousness and moral agency—as a theological overstep, bordering on shirk (associating 

partners with God) [13]. 

4.2 Qur’anic View on Knowledge, Creativity, and Intention 

The Qur’an emphasizes that knowledge (‘ilm) is a divine trust and is given to humans in 

measured portions: 

“He taught Adam the names of all things...” (Qur’an 2:31) 

This gift of knowledge is not unconditional power but a test of stewardship (khalifa). Creativity 

is similarly seen as a manifestation of God-given talent, not a license to rival divine authority. 

AI lacks intention (niyyah)—a crucial Islamic concept defining moral responsibility. Without 

intention rooted in divine consciousness, actions remain spiritually neutral or void. 
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4.3 Limits of Human Co-Creation 

While Islam celebrates innovation (ijtihad) and technological advancement, it warns against 

tughyan (transgression) through overreach. AI beings, no matter how sophisticated, lack the 

ruh (soul) that gives humans their distinct status. Scholars such as Al-Ghazali and Ibn Rushd 

argued that only God can instill true awareness and moral accountability [14–16]. 

While creating AI to assist humanity is within ethical boundaries, granting it ontological parity 

with humans is not. 

5. Ethical and Eschatological Implications 

The rise of AI not only challenges theological anthropology but also introduces unprecedented 

ethical dilemmas and eschatological considerations within the Islamic worldview. 

5.1 AI in End-Time Narratives 

Islamic eschatology is rich with prophecies concerning the moral degradation and technological 

manipulation of creation near the Day of Judgment. While classical sources do not explicitly 

mention AI, some scholars interpret themes of fitnah (trials), the Dajjal (Antichrist), and 

dehumanization as metaphoric precursors to AI-related crises [17]. 

There is growing discourse on whether intelligent, autonomous machines may play a disruptive 

role in end-time scenarios—through war, surveillance, or social collapse. Though speculative, 

such reflections urge a cautious and morally grounded approach to AI development. 

5.2 Divine Accountability and Non-Human Agents 

In Islam, moral accountability (taklif) applies only to sentient beings endowed with free will 

and a soul—namely humans and jinn. AI, being devoid of both, is exempt from divine 

judgment. Therefore, any action committed by AI reverts in responsibility to its human 

designers and operators [18]. 

This notion has practical implications: AI cannot pray, sin, or repent, nor can it bear reward or 

punishment in the hereafter. Assigning it spiritual or legal personhood is thus incompatible with 

Islamic theology. 

5.3 Ethics of AI Rights and Responsibilities 

Modern ethical discourse often calls for granting rights to sentient machines. However, Islamic 

ethics centers on duty before rights—and since AI lacks intention, it cannot possess moral 

duties or claim rights in the religious sense [19]. 

Yet, the ethical treatment of AI—especially anthropomorphic robots—may still fall under 

Islamic principles of adab (propriety) and ihsan (excellence), particularly if their mistreatment 

leads to human desensitization or moral decline.  
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Graph 1: Perspectives on AI Consciousness Across Religions 

Bar Chart: Public Belief in Machine Soul by Region (2025 Survey) 

• X-axis: Regions (North America, Europe, South Asia, Middle East) 

• Y-axis: % Agreement with “AI can possess a soul” 

• South Asia: 18%, Middle East: 10%, Europe: 34%, North America: 45% 

Summary 

This study reveals that while AI advances continue to blur the line between man and machine, 

religious frameworks — particularly Islamic theology — maintain a clear boundary between 

divinely endowed souls and artificially generated intelligence. Posthumanist ideologies may 

romanticize technological transcendence, but they lack the metaphysical grounding provided 

by scripture and tradition. The idea of AI possessing a soul remains outside the doctrinal reach 

of major religions. Nevertheless, this tension urges theologians to re-express timeless doctrines 

in the language of our technological era. 
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